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More Than a Category:
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Abstract:

Using the October 2008 slapping incident of historian Yan Chongnian [&]524F as a case study, this

article attempts to contextualize and critically examine the articulation of Han racial nationalism on

the Chinese Internet. It demonstrates how an informal group of non-elite, urban youth are

mobilizing the ancient Han ethnonym to chall enge
multiculturalism, while seeking to promote pride and self-identification with the Han race (Han

minzu Y [XJ7%) to the exclusion of the non-Han minorities. In contrast to most of the Anglophone

l'iterature on Chinese national i sm, -stphainmmear t’i al e
category that turns our analysis of Chinese national identity formation on its head, side stepping the

“usual suspects” (intellectuals, dissidents, anc
other” in Chinese ethnogenesis, while instead pr

process in modern China and the role of the Internet in opening up new spaces for non-mainstream
identity articulation.
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On 5 October 2008, the respected 74 year-old historian Yan Chongnian [&524F was signing
copies of his new book, The Kangxi Emperor (kangxi dadi 5 E& K ), at the Xinhua Bookstore in
Wuxi Jo#5. Professor Yan, the founding Director of the Manchu Research Institute at the Beijing-
based Academy of Social Sciences, had become an academic superstar in Mainland China. Thanks to
a series of popular lectures that had received repeated airplay on the primetime Lecture Room
(baijia jiangtan 1 % 1) program on CCTV-10, Yan had become a household name and a wealthy
man. When he leaned down to sign a copy of his book, he was suddenly and forcefully slapped in the
face twice. As the young offender was pulled away, he repeatedly shouted: hanjian JX&F, hanjian i

UF(Han traitor, Han traitor) before a crowd of shocked onlookers."

'For various accounts of ttperiifdcsi cbents tsmmigsinegn rteh el eQ
from the Granite Studio, 8 Oct 08, at http://granitestudio.org/2008/10/08/the-perils-of-studying-the-qing/;
“Hi storian slapped, ethnic t enGiho®igitalTipes, 7 Gcti0g 4t Chi na’ s
http://chinadigitaltimes.net/2008/10/historian-slapped-ethnic-tensions-in-chinas-nationalist-narrative-
persist/; “Histori a-Manst hp pende WJct'08, dte f ace for pro
http://www.danwei.org/front_page_of _the_day/proqing_dynasty_scholar_was_sl.php; Ceng Luwen,
“Zhangguo shijian yinfa xueshu zhi zheng” (Slapping
http://www.zgxxb.com.cn/news.asp?id=13860.



The offender, a mid-30s clothing entrepreneur from Shanghai named Huang Haiqing 5/,
was fined 1000 yuan and sentenced to 15 days in the Wuxi lockup. The day after his release, he
posted a rambling justification for his actions on the Hanwang 7 % BBS site that he helped to
moderate. Writing under the web-n a me “ Gr e at dwbnrrhdfeng K% HJ8)nHUang(
Haiging argued that Yan Chongnian was whitewashing the brutal and barbaric nature of Manchu rule.
Huang equating Professor Yan with David Irving and others Holocaust deniers, and asserted that the
professor seemed to relish—with a smug, cheerful expression—the description of blood-soaked
Manchu victories over the Han in his CCTV lectures, and even referred to the calculated slaughter of
innocent Han subjects during the so-called Ten Days at Yangzhou (Yangzhou shiri #-1H) as a
case of “ c wenbuaronghe UM )ibetwedn thé nomadic and sedentary cultures of
China. After being repeatedly snubbed, Huang Haiging felt he had no other option but to act—
lashing out in anger in order to defend the honour of the Han people and seek justice (zhengyi 1F- X)
for past wrongdoings.

The intellectual establishment in China quickly condemned Huang Haiqging as an irrational and
disrespectful hooligan. But the wind of online opinion blew differently. Within hours, a witness
reported the incident on the popular Tianya KX i BBS site, eliciting a flood of strongly worded

replies. While a few criticized this unprovoked attack on a respected elder, most netizens came to

Huandge'fsense, with one referring to hittmbggas a “tru
“shamel eg’™s ,asodadvidsoh Han traitor,” while others (
or rather a “Tartar,” *“bas-<asa tidezibéoti BirK)Wenr m, ” or
“Beat him good that old dog!” wrote one blogger,

who has forgotten his origins should be beaten.
“1f it was up t o nmeentWihinsags,uhle idcidehipdplacéd thamilktaingingc r e
scandal as the hottest topic of conversation in Chinese cyberspace, with literally millions of Internet

messages and thousands of real dollars raised in support of Huang Haiging. During this frenzy of

activity, numerous online polls expressing widespread support for his actions, including 93% of those

who respondedtoat S 2 LI S @& H# lonkinke goll on 20 October.*

’‘Dahan zhi feng, “Wo weishenme zhangguoHaiwang, Chongn
21 Oct 08, at http://www.hanminzu.com/bbs/dispbbs.asp?boardID=171&ID=234794&page=1.
** Tianya zatan: Guonei zhuming manxuejia Yan Chong

(Rambling Talk from the Four Corners: The surprise attack on famous Manchu scholar Mr Yan Chongnian at
a Wuxi book signing), Tianya, 5 Oct 08, at
http://cache.tianya.cn/publicforum/content/free/1/1437253.shtml (removed, accessed via baidu cache on
20 Dec 08).
* See the screen shoot posted inreplyt o Dahan zhi feng, “Wo wei shenme z
of 2 March 2009, the tide had turned slightly against Huang Haiqing, with 42.7% agreeing that Yan
Chongnian should have been slapped; 49.7% opposing the slapping but agreeing that people should have


http://en.wiktionary.org/wiki/%E6%A5%8A
http://en.wiktionary.org/wiki/%E6%A5%8A
http://en.wiktionary.org/wiki/%E5%8D%81
http://en.wiktionary.org/wiki/%E5%8D%81
http://cache.tianya.cn/publicforum/content/free/1/1437253.shtml

This incident and the fervor of online reaction reflects a complicated mix of emotions among
Chinese youths in Reform Era China: anxiety, frustration and even jealousy of famous individuals and
the growing economic disparity within society; a sense of powerlessness and dislocation from the
political and economic processes and the state-controlled media; growing social atomization
following the dizzying privatization and commaodification of the last two decades; among other
issues. In this article, however, | seek to use the Yan Chongnian Incident to explore the articulation
of Han racial nationalism among a small but increasingly vocal segment of Chinese youth. In the
process, I will expl ore mtoewl lae gtr wallps "o fo Giraimée i talr
what Zhang Xudong has termed “CCP Inc.” are mobi
for what they perceive to be the marginalization and discrimination of the vast majority of Chinese
citizens withintheparty-st at e’ s mul t i cul t ur al >Byorgeatialzinggha d nat i c
discursive terrain in which Han racism has incubated and grown, | seek to complicate the established
frameworks and assumptions that have guided much of our discussion on contemporary Chinese
nationalism, while illustrating the rich diversity of viewpoints which have proliferated in the wake of
the technological and socioeconomic changes of the last couple of decades. Let me state clearly up
front, this sort of ethnocentrism must be condemned as a vulgar, aberrant and potentially malignant
expression of mainstream Chinese pride and patriotism; yet its articulation has much to tell us about

the complex nature of identity formation in contemporary China.

The Long Shadowof Hani n t he PRC’'s Mul ticul tur al Mosai c

Before discussing Han racism on the Chinese Internet, we must come to terms with the
equivocal nature of the Han category. Despite the fact that over 1.2 billion people, or 12% of the
worl d’ s popul atsiifiedbythe8RCet @ € i adén ahzt§ IRJE, \hdozu DT,
hanreni¥ \) , t hi s massive category of ethnic/national
among Anglophone scholarsandlaymana | i ke. The *, $tdven Harredl wrstéin200fi, Ha n

means that it largely resists analysis and evidence gathering.® Among those who have sought to

probe this ambiguity, Han is often describedasan“ empt y, ” “invisible” or “un

seemingly resi dual cwhd aee gan angyof thetfemiaiZed, exosicfetotsc al |t h o

the right to express their viewpoints; and 7.6% supporting Yan Chongnian from the 2.5 million votes cast in
the same poll . See *“ Wangydooun grkeoyui :b u rYuaend adthgogntggnuii 2an (‘aN ¢
beating of Yan Chongni an’ | s movi Regminawang,150ctmo ut h i n
08, at http://opinion.people.com.cn/GB/8174455.html.
>Zhang Xudong, “ T Hienankenknielfequal Bidld” t Wihither Bhins?{Durham:
Duke University Press, 2001): 7; Peter Moody, Conservative thought in contemporary China (Lanham:
Rowman & Littlefield, 2007): 140.
® Stevan Harrell, Ways of Being Ethnic in Southwest China (Seattle: University of Washington Press,
2001): 295.



and oppressed ethnic minorities.”Yet , for many in China, especially

1976, the category of Han is anything but meaningless. Rather, with increasingly frequency, the
ethnonym is being mobilized and essentialized to accomplish specific political and economic goals in
a pattern that is not all/l that dissimilar to t
States following the backlash against affirmative action policies in the post-civil rights era.?
Like the category of whiteness in the United States, Han is historically contingent—constructed,
performed and institutionalized within the specific cultural framework of ethnic difference in
Chinese tradition. One cannot speak of the Han as a distinct nationality, ethnicity or race (what is
today rendered in Chinese as either the hanzu or han minzu) prior to the first decade of the
twentieth century.’ In this sense, Han is a modern construct. Yet the modern ethnonym builds on a

much older historical formulation, one that informs the cul tur al stuff?” whi ch
symbols and sentiment of Han today. As Mark Elliott has demonstrated, the Han ethnonym emerged
through a complex process of interaction and distinction between the sedentary dwellers of the
Central Plains, who commonly referred to themselves as zhongguo "' &, hua #, zhonghua £,
xia X or huaxia "¢, and the nomadic pastoralist communities of the Northern steppes, which
were originally termed hu ] in the Chinese language but also came to be known as the fan 3%, yi &,
and lu ."° The inherent fungibility of Han as an ethnic and cultural marker reflects the tension
between two competing ideologies of political community in imperial China: an inclusive
representation of cultural universalism that identifies all those abiding by sedentary Confucian rites
(li #L) and humanity (ren 1=) as Chinese (zhongguoren "1 [E N\, huaxia, or huaren # \) or Han
(hanren) and an exclusive representation of ethnocentrism that stressed the fundamental and
unbridgeable gap between the inborn natures (xing 1, zhi Jii or gi ") of the xia (Chinese) and yi
(barbarian), or what the seventeenth century intellectual Wang Fuzhi K identified as the gap
between man and horse; snow and jade."

Articulations of Han ethnocentrism were most notabled u r i n g tra@sition fir@m esipire to

nation-state. Here a new generation of Chinese elites grafted the Western discourse of race (minzu

IR, renzhong A\F and zhongzu FIi%) onto this exclusivist tradition, reconfiguring a pure and

” Dru Gladney, Dislocating China (Chicago: University of Chicago Press, 2004); Patricia Ebrey,
and Han Chi nRego8atirig ethititiesiintChinh and Taiwan, ed. Melissa J. Brown (Berkeley:

h €

d

“

Institute of East Asian Studies, 1996): 19-36 ; Louisa Schein, “GenMbadern and inte

China 21.1 (1997): 69-98; Susan Blum,t 2 NI NJ A { & (2rham4RodNdan&ALittIéfieidS2800).

5 Faye Crosby, Affirmative action is dead (New Haven: Yale University Press, 2004); Ashley Doane and
Eduardo Bonilla-Silva, White Out (New York: Routledge, 2003).

o Gladney, Dislocating China, 14.

“Mar k C.Hudtdo!l i Phie , NSrthern Other and Han Ethnogenes

Han Studies Conference, Stanford University, 25-29 April 2008.
" James Leibold, Reconfiguring Chinese nationalism (New York: Palgrave Macmillan, 2007): 19-29.



untainted Han racial community (hanzu) which was now constructed in opposition to what 18 year-
old revolutionary Zou Rong 4%t er med t he “furry and hmanzaigd” barb
J#)." Following the collapse of the Manchu Qing ji#ii# dynasty in late 1911, bands of young
revolutionaries meted out racial vengeance, resulting in the death of tens of thousands of Manchu
bannermen and officials. Yet when calmer heads prevailed, the leaders of the new Republican
governments merged Western notions of liberal pluralism with the Confucian discourse of cultural
universalism in declaring China either a Republic of Five Races (wuzu gonghe 1L ILH1) or a single,
unified Chinese nation/race (zhonghua minzu " £ R %).2

Yet, Han ethnocentrism remained a distinct problem for Chinese policymakers throughout the
twentieth century. Some within the Guomindang sought to forge a myth of shared racial descent
between the Han and minority inhabitants of China, while the Chinese Communist Party followed
the Soviet Union in seeking to protect and preserve the frontier minorities from Han domination.
Although the Communist came to reject the Soviet model of ethnic-based federalism, the PRC
created the same sort of “affirmative action emg
Soviet Union.* During the 1950s, teams of ethnographers set out to locate, classify and protect the
individual cultures, languages and identities of the non-Han population of the PRC, resulting in the
official recognition of fifty-six separate nationalities (minzu), comprising what eminent sociologist Fei
Xiaotong 77 il identifiedast he uni que “ pl ur adudyuanyiti &nod-Apof gani ¢ Ul
the Chinese nation/race (zhonghua minzu).”

The CCP policy of *“ miezgqguyn zizhi Fi% 5B if), whichavast o n o my 7 (

approved at the first NationalPeo p| e’ s C o0 n g rpetén® law and expdhded upan in d

1984 and 2001, instituted ase r i emeferertial tteatment policies” (youhui zhengce L HBUIK),

whi c h, it was c | enhamiagdhe relatienship of &qaalityi, unity end rhutudl o

assistance among different ethnic groups, to upholding national unification, and to accelerating the

devel opment of places where regional a'lOveoenomy i s

the nearly six decades of CCP rule, the Chinese party-state has institutionalized a vast network of

“ChowKai-wi ng, “ 1 magi ni ng DBhecanstrdction bf msal iderftitiesinl Cina éhdd i n
Japan, ed. Frank Dikotter (Hong Kong: Hong Kong University Press, 1997): 34-52; Frank Dikotter, The
Discourse of Race (London: Hurst & Company, 1992): 97-125.
B Edward Rhoads, Manchus & Han (Seattle: University of Washington Press, 2000); 173-230; Leibold,
Reconfiguring Chinese nationalism, pp. 37-79.
1 Terry Martin, The affirmative action empire (Ithaca: Cornell University Pres, 2001); Leibold,
Reconfiguring Chinese Nationalism, 113-75.
“Thomas Mull aney, *“ Et h @hineinfermatios 8.2 (July)2er#l;fein wr it | ar g
Xiaotong, Zhonghua minzu duoyuan yiti geju (The plurality and organic unity of the Zhonghua minzu)
(Beijing: Zhongyang renmin xueyuan chubanshe, 1989).
“I'nformation Office of the State CounrcaEkBruary Regi ona
2005, at http://www.china.org.cn/e-white/20050301/index.htm.



minzu-based interests groups: literally thousands of autonomous councils and authorities; institutes
and schools; commissions and committees; publications and presses; laws and regulations; as well as
dozens of museums, parks, troupes, trading cards and now websites for the promotion,
performance and preservation of minority cultures and identities.” The Han were formally
recognized as a part of this multicultural mosaic, but also singled out as a potential problem. In a
1953 directive to Party members, Mao Zedong “E¥¥ 4: claimed that Han chauvinism (dahan zhuyi X
W 3 X)) was ripe throughout the party and among the masses and needed to be resolutely stamped
out.”® While he warned against“ | o c al n alifang minzazhuyi 3§ Mm% X) among the
minorities, Mao identified Han chauvinism as the primary contradiction and the key to solving the
“nat i on a lmineuwent Q)"

Despite the fact that many of these affirmative action policies came under attack during the
Great Leap Forward and the Cultural Revolution, they were reinstated and expanded during the
period of reform foll owing Mao’s death. Seeking to
economic modernization, the post-Mao state provides the minorities with easier access to education
and political office, certain exceptions from family planning, special tax breaks and other economic
incentives. Not surprisingly, when the party-state altered the rules on ethnic registration to allow

mixed marriage and people previously mi s c o e-apply, thel minalrity populations boomed,
nearly doubling from 67 million in 1982 to 123 million in 2005.%° While the gradual process of
acculturation continues to eat away at non-Han identities, these policies have ironically invested
minority identities with renewed significance and utility. Hence, in several senses, the policies have
backfired. Not only have they failed to alleviate the income gap between minority and Han regions,

they have also created resentment among the majority (especially its non-elite and disaffected

elements) who decrytheparty-st at e’ sewastreds on a handf ul of “ba
the expense of the | arger, more productive Han s
action,” Stevan Harrell wrote®in 2001, *“Han iden
In 1985 an obscure, maverick scholar named Xu Jieshun 15 75%% was one of the first to give voice
to this “silent majority.” Having spent much of
v Gladney, Dislocating China, passim.
Y“Mao Zedon g, “ Cr i t Selecieazwerks bfd1no Tse-turay (PakingnForsigml,adguages
Press, 1977), vol. 5: 87-88.
YMao Zedon g, “ T h-eperatiee brandfoematmmof agriautture@mal the current class
st r u Jetpdted Wdrks of Mao Tse-tung (Peking: Foreign Language Press, 1977), vol. 5: 230.
% Gladney, Dislocating China,20-2 1; Nati onal Bureau of Statistics of
renkouchouyang diaocha zhuyao shuju gongbao” (Gazette o

the 2005 national census), The National Bureau of Statistic of China, 16 March 2006, at
http://www.stats.gov.cn/TJGB/RKPCGB/qgrkpcgh/t20060316_402310923.htm.
2t Harrell, Ways of Being Ethnic, 308.



Zhejiang Wi{L province after being purged from the Central Nationalities Institute in Beijing t. 3%, Xu

started to question the place of the Han majority withintheparty-st at e’ s mul ti cul tur al
“Among the hudndrceakeantaoffixoagiesearch organizations
are the only nationality that lacks theiro wn s peci al i Z’&udike minogitastuiies, she i on . ”
Han are “often | ooked at but | ar gelzhwfggumseen, ” | @
yanjiu HEF57) but now worthy of an independent line of inquiry. While Xu continued to envision

the Han as part of a unitary, multiethnic Chinese nation, he helped spark a mini-revival of scholarly

interest in the Han, which resulted in a number of international conferences and the establishment

of Chi na’ sonaity Ressatch Cehéemin 1806.> Other members of the intellectual
establishment have atuzemgiéu JEIE)oftheoational i ci zati on”
question in the PRC. Professor Ma Rong & 7% of Beijing University, for example, contends that the

institutionalization of ethnic difference has created new barriers and obstacles to the development

of a collective national consciousness, instead creating fifty-six, distinct“ t r i b a l buoul | ect i ves
jiheti TGS AA).2
This semi-official questioning of theparty-st at e’ s nati onality policy ha

across the long shadow of Han identity in Chinese history. The core Han nationality, one netizen

wrote in reply to therticksostheinterget, B8 foo weak. & cootfast, Ma Ron g’
the wild wolves of the frontier have been fatten
policies, leading to the recent riots and unrest in Tibet P4 and Xinjiang 1§k, and creating the

possibility that China will follow the Soviet Union and Yugoslavia onto the path to ethnic implosion.

Genghis Khan got it right, another blogger wrote, the only effective solution to the national question

is racial extermination (miezu ‘K Ji%).” Here, the re-emergence of racial narratives in post-Mao China,

as articulated in the blood-based nationalism of neo-conservatives like Xiao Gonggin jif JJZ% and

liberal dissidents like Liu Xiaobo XIJi%}, helped to imbue the category of Han with a renewed sense

of racial significance. *°

2Xu Jieshun, “Han minzu yanj i u c hHayniinduliskibdy humbl e o
wenhua xintan (Nanning: Guangxi minzu chubanshe, 1985): 1.

% Xu Jieshun and Yuan Shaofen, Hanminzu yanjiu (Research on the Han nationality) (Nanning: Guangxi
renmin chubanshe, 1989); Lian Zhenguo, Guoji Hanminzu yanjiu (International studies on the Han
nationality) (Nanning: Guangxi renmin chubanshe, 1991).

“Ma Rong, “Dangqian zhongguo mi subjastsandapptodchespfanj i u de
current ethnic affairs study in China), Zhongyang minzu daxue xuebao 34.3 (2007): 12-38.
®»Ma Rong, “Shaoshu minzu wenti de ‘fazheng zhihua’

question), as reposted on Tianya, 21 May 06, at
http://www.tianya.cn/New/PublicForum/Content.asp?stritem=no01&idArticle=242280.

%® peter Hays Gries, /| KA Y I Q& y S @BerkbleyiiUhidngity df Galifovhia Press, 2004): 8-9;
Geremi e Bar mé, “ To s CThe €hina Jbumal 3 (1993): @09-34; Fiarsk Dikbtaet, r i ot i C ,
“Raci al i d e e China Quasterly 188 (1894)i 4042. "
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The Hanfu Movement and the Birth of Hanwang

Following the Chinese party-s t a t agkdosvn o@ the 1989 Tiananmen Square demonstrations,
Sinophone critical inquiry took a sharply conservative turn. This conservatism found expression in a
strident and masculine militancy directed at standing up to the West and other external enemies as
illustrated by the popular appeal of the 1996 ultra-nationalist tract China Can Say No (zhongguo keyi
shuo bu ' E 7] LA A) and its recent sequel / K A Y | Quapy (bh@niiguolbu gaoxing H E AN 24).
Yet, the rejection of the West and its brand of modernity required an alternative, and here many

turned to their own traditions and cultural heritage, sparking what became known ast h e root

seekkunggn"GHY) and n at iguoxnedt ) movetnehis. Sesking td fill the moral
and cultural vacuum left by the collapse of ideology and rampant consumerism of the 1990s, some
in China started looking backwards into their own past for answers. Many of those over forty sought
solace in Chairman Mao through a misplaced nostalgia for the socialist revolution of the 1950s and
60s, while the post-Mao generation tended to look even further back to the heroes of the imperial
past.”’ Seeking to exploit this search for roots, Chinese television and film producers responded with
a range of historical docudramas, costume dramas and soap operas. Yet, not all young Chinese were
satisfied with the onscreen couture depicted in these programs. For some at least, the imagery
displayed in the media and contemporary society did not represent their own self-identity, but
ratherthatof an al i en and barbarian Ot hedutionAnd unl
provided these youth with a powerful outlet for venting their aggravations and new forums for
exploring non-mainstream alternatives largely free from direct state surveillance.?®

The 2001 APEC Leaders Summit and its traditional photo opportunity served as the initial rallying
point for what is today referred to as the Hanfu ¥XJIx (Han clothing) movement. When the official
state media referred to the button-up tunics worn by Summit leadersa s “-ST ta \ntgreyZhuang
%), a group of netizens cried foul. In donning these colourful tunics, APEC leaders were not

honoring traditional Chinese culture but rather, in the words of one critic, putting back

braids of r a&&iangvoie toshls faav, @ blogger by the web-name Huaxia’® S

% Geremie Barmé, Shades of Mao ( Ar monk: M. E. Sharpe, Zhign96); Yang
Ge n er aModlem Ghind 29.3 (2003): 267-96.
*% |n contrast to the perception of a panopticon-style censorship regime in China, a recent study found
a great deal of politically sensitive materi al

k e

on

Gu

sur

can | ikely be improved wRéelhe knaowMaedlgienmomd, st Chitea’ys

First Monday 14.2 (Feb 09), at
http://firstmonday.org/htbin/cgiwrap/bin/ojs/index.php/fm/article/view/2378/2089.

®Satsuki Shizuka *pseudo. Juni 3eultunegehajssantedvtb r i e f
1 O02dzyiia 2F (KS W[ dzi Sy ,xactiogatFNRY . SI JSNJ/ NBS] ¥ !
http://torgugin.wordpress.com/2008/10/01/a-brief-of-actual-results-from-chinese-culture-renaissance-
mvt-major-events/
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Descendent (huaxia xuemai ‘£ 2 Il Jk) pennedane s say ehbbst!| €dvi Ai zation: T
traditional c¢clothing,” which was widely circul at
population.® The author blamed the decline of traditional Han clothing on the Manchu conquest,
whi ch was respohei Hae face™s eNabesgupichihad exibtelt and si
continuously for two to three thousand years, straightto t he gr ave.” I n order to
control over China, the Qing dynasty imposed Manchu hair and clothing style on the Han people
through the famous Queue Order of 1645. By imposing alien customs on them, the Manchus sought
to humiliate the Han, destroying their self-respect, self-confidence and sense of superiority in order
to pave the way for Manchu rule.
For this blogger and other supporters of the Hanfu movement, the Qing dynasty was a period of
“al i @& wiz{ tongihieriKS A at the hands of “an uncivilized,
and despite the restoration of Han rule in 1912, the Han continued to unwittingly wear and promote
the Manchu magua 5 #} (horse jacket) and gipao J4 (banner gown) as their traditional clothing.
In place of these nomadic trappings, supporters of Hanfu called for a return to the intricate silk robes
(shenyi ¥£4<) worn prior to the Manchu invasion. Why, they repeatedly claim, should the Japanese
and Koreans still take pride in their own traditional clothing and the once mighty Han not? Being Han,
another supporter declared in 2005, means more t
forms,* what another blogger referredtoas t he ¢ o n c e p kuhuo Hanzd fefoipik)y} Han”
Thirty-four year old Li Minhui Z=850#4 (who writes under the alias Li Li Z=#f) was one of the early
pioneers of Hanfu. He is currently a Beijing-based reporter for the state-owned China International
Publishing Group, but seems to spend much of his time online. In a 2007 interview, Li admitted that
the issue of Han clothing cannot be separated from the larger issues of racial identity and political
power in China. The restoration of Han clothing, he argued, was a fundamental part of the
movement to revive the Han race, and here a thorough re-evaluation of Manchu rule was
fundamental to the restoration of Han pride and self-consciousness.** Han clothing was but the form

(xing &) of the movement, while the Han race was its spirit (shen £i).>* Together with forty-five

®Huaxi a Shiluedemaenming:Han minzu de chuantong fu s hA L8st Ciilization: The Han
race’ s tr ad,iastreposted@n Xiasshuobd, ALUg®ZA) at http://bbs.xs8.cn/thread-23735-1-
1.html.

Shi Yi and Dong Yiran, UWdmeg” weWbhhewmaj pianed hha
movement), Beijing kejibao, 27 July 05, as reposted at http://www.5000han.com/bbs/thread-747-1-1.html.

Qi nhuang Hanwu, “Women wei s&celedi@?), Hinmwang2anr en?” (W
June 06, at http://www.han5000.com/viewthread.php?tid=384&extra=page%3D1.
*Hu Xinliang, “Meiyou hanxin, jiu meiyou huifu” (T

Sanyuefeng, Spring 2007, as reposted at
http://qkzz.net/Announce/announce.asp?BoardID=16500&ID=529409.

*Zhang Congxing, “Hanfu chongxian jietlionneé (Han cl o
zaobao, 29 Nov 03, as reposted at http://www.hanminzu.net/Article/mtbd/200901/299.html.
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http://www.5000han.com/bbs/thread-747-1-1.html
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other supporters of Hanfu, Li helped to launch the website Hanwang ( “ Han Net wor k, ” or i g
www.haanen.com and today www.hanminzu.com) in March 2003 to promote not only Han clothing
and this larger racial nationalist agenda.*
Following an initial series of mediareports, Ha nwang’ s me m,eachirgg R0jogDbys o ar e d
the end of 2004.> Soon scores of other Internet sites dedicated to the revival of traditional Han
culture and identity were established across Mainland China, Taiwan and the Chinese diaspora.
Today there are over 30 Chinese language websites dedicated to the discussion of Han or Huaxia
culture and identity, which occasionally spills over into public ceremonies, photo shoots and other
publicevents.| n March 2007, a member of the Chinese Peo
even sought to pass a motion deeuppartoitieg Hanf u Chi
movement, Han clothing can now be purchased for as little as 300 yuan online or in an increasing
number of shops that stock Hanfu in major Chinese cities. The allure of traditional clothing and
culture attracted many to the movement, but as one early Hanwang blogger reminded fellow
me mber s iromitirkeption, Hahwangwasnever a pur el y Habut cl ot hin
rather a forum for exposing those “fake Chinese
Mongol descendent s)rihgthe ketoration of Hampower and@dnsgioudndssi'd e
According to Hanwa n’ghich was postet an thé welssite im Sptil2006u t i o n ,
by Li Mi nhui, the site and its members “support

the Chinese government, ardently love the socialist system, and abide by all Chinese laws and

*On the history of the Hanfu movement and the foun
bi annian j i ans hi (Cofckeltleandogical tiistoyy bfHdnveang [depfa seekifg others
opinions)), Jixia luntan, 22 Nov 08, at

http://www.jixiawh.com/bbs/viewthread.php?tid=12699&page=1#pid141427;,Luo Xu e hu a, “Hanf u
zhuanti bao” ( Speci aZonggue pinventhouban, 5 Idma 05, asordpastedhati n g )
http://gb.cri.cn/9223/2005/12/14/342@821253.htm; Shi Yi and Dong Yiran, “ Wo me
hanfu yundong,”; Satsuki ®hiChukhase" Aubbrniuefe ofenadtssa
Shizuka, “Rethinking the Hanfu! @02édyhéat 2 FTOGKS wpeézi s
Beaver Creek @ U of T, 6 October 08, at http://torguqin.wordpress.com/2008/10/06/rethinking-the-hanfu-
movement-oct-0 8 / ; Sat suki Shi zuka, “Rethinking the Hanfu N

PolitiOOeyzytia 2F (KS W[ dzi Sy NEot@,atF NBY . S @SNJ / NBS| X
http://torgugin.wordpress.com/2008/11/07/rethinking-the-hanfu-movement-nov-08-pt2-organization-
politics/.

*Wugen qgingjing, “ Harorwhibliograpbyiofanadia togerage pnitha ktasfth i . "
movement see Tiamrciham lzé&ii méint,i “dSui Hanfu yundong xu
three years worth of media converge on the Hanfu movement), Baidu tieba, 20 Feb 07, at
http://tieba.baidu.com/f?kz=174688971.

Zhao Wengang, “Zehngxie weiyuan tiyi guel. hanf u
national costume), Sina, 11 March 07, at http://news.sina.com.cn/c/2007-03-11/105012486706.shtml.
*dhws, “Gonggao: Hanwang she hanminzu wang” (Publi

network), Hanwang, 8 Dec 05, at
http://www.hanminzu.com/bbs/dispbbs.asp?boardID=8&ID=79602&page=1

*LiL, “Hanwang z h an@ustitwion)gHanwnb} a7rpi06, at
http://www.hanminzu.com/bbs/dispbbs.asp?boardID=8&ID=97901&page=1.
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government policies.” The guiding priHanci pl e behi
benwei IXAN or han benwei zhuyi (XAN F=X) , t he belief in “tthee par amo
principle of race (minzu) and the wupholding of the Han race’s

the legitimate interests and struggles of the Chinese (Huaxia) . '’ Expanding on this ¢
the constitution asserts that Han cultureistheworld® s most advanced and its r
strongest and most prosperous. While admitting that China is a multiethnic state, the Han are said to
be t he “ ghatimezu FHEBEYin Cllina, meaning that the interests of the Han race are
equivalent to the interest of China as a whole and the welfare of its people. The Han are described
as “one of the purest Dblooded raceasfradah t he wor |l o
inheritance. Hanwang members are committed to distinguishing and safeguarding the traditional
boundary between China (hua) and the barbarians (yi) and view those historical periods of non-Han
rule, especially the Mongol Yuan 5 JG and the Manchu Qing dynasties, as periods of racial
oppression and decline, making only those individuals who thoroughly resisted alien invasion true
national heroes (minzu yingxiong F&JEDCHE). In the constitution, the promotion and upholding of
traditional Han clothing and culture is only listed at the end of these core principles.
I'n sharp contrast to the state’s tacit approva
Chinese culture, the Hanist ideology behind this and other websites has set off some alarm bells
among the intellectual establishment. As Professor Peng Yongjie 327K, Deputy Director of the
Philosophy Department at Renmin University, admitted in a 2005 interview, Han culture is already
the collective identity of all the ethnic groups in China and thus does not possess any unique
features that are not shared by the rest of the great Zhonghua nation. Asserting that it is
inappropriate to advocate the promotion of a pure Han consciousness, Professor Peng highlighted
the fact that as early as the Spring and Autumn Period, Han culture and people melded together
with the ethnic minorities making its assimilationist power one of the most unique and important
characteristics of the Chinese people.®° Similarly, the Beijing-based academic Zhang Xian 7Kt argues
thatt he promoti on of Han clothing is a hollow “tot
about the underlining racist and regressive nature of the movement. By stressing the purity and
superiority of Han culture, the Hanist are denigrating rather than reviving national consciousness,
and thus represent a deviation and distortion from the mainstream of cultural nationalism in

. 1
modern China.*

“Shi Yi and Dong Yiran, “Women weishenma jiaru han

* ZhangXian,* * Hanfu yundong’: Hulianwang shiMdMavementzhong
Racial nationalism in the Age of the Internet), Jingying boke, 12 June 07, at
http://blog.voc.com.cn/blog.php?do=showone&uid=2705&type=blog&cid=&itemid=317197
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One would be mistaken in believing that all Hanfu supporters share the political agenda
embedded in the Hanwang constitution. Rather, the movement encompasses a very diverse group
of individuals who find different sorts of meaning and enjoyment in the category of Han. Generally
speaking, the majority of supporters are urban-based, white-collar workers or students who came of
age during the conspicuous consumerism and political conservativism of the post-Tiananmen era.
Unlike the Long March generation of Mao Zedong and Deng Xiaoping X5/)»*F> or the Cultural
Revolution generationoft o d ay ' s C h,these26 and 3D year-ade haw little, if any, direct
exposure to Chi na’ s ralceustdyside Hadngexperierficed meithérthelbng and r U
March through the frontier nor years in rural exile as sent-down youth (zhiging %175). For the Hanist,
the category of Han and its cultural attachments seem to provide a refuge—a sense of community,
belonging and shared purpose—from the social dislocation, income disparity and market
competition which marks the social malaise and tedium of modern, urban life.

Yet, the commonalities stop here, the movement not only crosses national boundaries but also a
range of interests and objectives: teenage girls who enjoy Japanese-style cosplay and the romance
of traditional clothing, chivalry and needlework; students and practitioners of traditional art forms
like the gugin 15 3% (long zither) and calligraphy, and philosophies like Confucianism and Daoism;
struggling entrepreneurs (like Huang Haiging) who are seeking their fortune through the
manufacturing and sale of Han clothing; amateur historians and military buffs who enjoy online role
playing games like the NetEase administered Westward Journey and martial arts films like Hero; and
hardened propagandists (like Li Minhui) seeking political power and the digital bully pulpit to
promote a new vision of Chinese society. Ideologically, Hanists range from Maoist sympathizers of
the New Left to hard-core Fascists who pine for the rise of a Chinese Hitler; professionally, they can
be found among students, teachers, reporters, lawyers, and even low-level government officials.

This diversity often leads to bitter disagreements and infighting—one of the most notable being
over what qualifies as authentic Han clothing and the extent to which it can and should be adapted
to meet contemporary needs and modern tastes—which fills the pages of these websites and even
spills over into real life. In June 2005, after Li Minhui becamethewe bsi t e’ s mdnager and
licensee, a power struggle broke out among the committee of management, with Li Minhui
eventually banishing the malcontents from the site in early 2008. The exiles attacked Li Minhui and
accused him of violating the democratic principles imbedded in the Hanwang Constitution, and then

went onto establish a rival Hanwang in May 2008 on a different Internet server.*”? As of 1 June 2009,

“Wugen qgingjing, “Hanwang biannian jianshi”; Satsu
culture renaissance mvt.”; Hanwang gushi, “Hanwang
Hanwang' s pr &epur3dMayds,at2 006 ) ,

http://dzh.mop.com/topic/main/readSubMain_6686715_0.html.
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the original Hanwang (www.hanminzu.com) had nearly 110,000 registered members (tenfold
increase since 2007), 1000 plus distinct IP visits per day, and a total of 2.2 million postings on its BBS,
while the rival and newer Hanwang (www.haanen.net.cn) has only 5000 members and 88,000 posts
on its BBS. One can only speculate about the total number of Han racial nationalists in China and
abroad today. The regular contributors to these websites probably do not exceed several thousand
individuals, while the number of people who periodically visit or quietly sympathize with at least
some of ideas expressed on Hanwang could number in the millions. This larger level of support, and

its increasing appeal, was evident in the public furor over the Yan Chongnian incident.

The Slap and the Echo of Han Racial Nationalism on the Net

For Han racial nationalists, the 1980s and 90s were a dark period, as minority consciousness
flowered throughout the PRC following the deathofMa 0 a n d D e npglicy Xeforang Ipwan g * s
hoped that the new century would mark an important turning point, with new communication
technologies allowing the message of Han nationalism to circumvent the state-controlled education
system and mainstream media and arouse the patriotic spirit of all Han compatriots. Here, the
“mi ghty s ma créat’'Wind df Hahj Haiginggn tlje Gheeks of Professor Yan Chongnian
instilled new energy, focus and unity into the
salvo of the 1911 seRieovfdliwtiiadn ,h"i sHaomrwa re'ofithar e s , “
Huaxia’s revival which awoke count | e%Ssekilpmmber s o
rouse his compatriots out of their apathetic stupor, one Hanwang blogger wrote after the Incident:
“Think of those days hodsaandli HHdike s tigdr,and degred todiltheit d | e ap
fami shed bellies on barbarian flesh whife happil
Yet, other more cautious elements worried about the effects of the Incident on the Hanfu
movement, arguing that it could provide an excuse for its critics to attack, a fear that seemed to
materialize when Hanwang was temporarily shutdown.*

The Yan Chongnian Incident, like the March 2008 Lhasa V[ riots before it, provided a clarion
call for action among the Han racial nationalists and an opportunity to promote their message more
broadly across the Chinese Internet. Yan Chongnian had been on their radar screens since 2005,

when one Hanwang blogger c¢claimed the Yan | ineage

®Wugen qgingjing, “Hanwang biannian jianshi

“Tianyou Huanghan, “Guanxidao Hanzu qieshen Iliyi d
interests of the Han race), Hanwang, 24 Nov 08, at
http://www.hanminzu.net/Article/ShowArticle.asp?ArticlelD=21.

®Lantian, “Yan Chongnian bei da shijian dui hanfu
Chongnian slapping incident have on the Hanfu movement?), Tianhan, 9 Oct 08, at
http://www.tianhan.com.cn/bbs/viewthread.php?tid=34693&highlight=%D1%D6%B3%E7%C4%EA.
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genealogy due to his heretical views on Qing history.*Yan’' s “shamel ess eul ogi zi 1
accomplishments ofthe ManchuQi ng was part of a | arger scheme t
hijackh i st or i c a | RCtducatibnhsystem. A3 evitlehce, thd®Ministry of Education delisted
the great Han warriors Yue Fei f; & and Wen Tianxiang X Kffas “nati onal heroes” i
textbooks now referred to the period of wuhu luanhua T EL*E (five barbarians create chaos in
China) as wuhu ruhua T A\ (the five barbarians enter China).*’ And now, according to hardcore
Hanist like Huang Haiging, Yan Chongnian and other historians were attempting to re-write the
history of what was long accepted as the darkest and most calamitous period in Chinese history. For
during the Qing dynasty, the Manchus not only robbed the Han people of their wealth and
butchered countless civilians but also allowed the Western powers to divide, humiliate and colonize
China even further. In Reform Era China, this movement to eulogize the Qing spread quickly
throughout the media, television and Internet, with countless“ b r-@ i @& m bianZi xi ¥ 1-*%)
praising the Qing and its Manchu rulers as the greatest dynasty and emperors in Chinese history.*®
The Hanistsview Y a n C h o @Cgvrettwaes ds the crowning moment in this revisionist plot.
Following the slapping incident, a list of quotes attributed to Yan circulated on the Internet, claiming,
among other things, thathes t at e d : “I'n the past, today and in t
be eternally proud of the Manchu Qing dynasty for three reasons: first, they promoted national
fusion, otherwise, China would still be a purely Han state which would have impeded its historical
devel opment; second, it perpet wathoaeahdyEholdnese cul t
civilization would have suffered destruction; and lastly, it preserved social harmony, otherwise
China’s popul ation base and econom?PIsotherguwtesur ces v

Yan appears to argue that the glories of the Manchu Qing far exceed those of the Han ¥, Tang

®Wuyingdian, “Yan shi zongginhui jiang Yan Chongni
surname clan association seeks to remove Yan Chongnian from their ancestral genealogy), Hanwang, 27
Nov 05, at
http://www.hanminzu.com/bbs/dispbbs.asp?boardid=9&replyid=132198&id=774848&page=1&skin=0&Star

=1.

Ykingsreturn, “Liangnan de xuanzhe: Han minzuzhuyi
of Hanism and what it warns us), Tianya, 24 Oct 08, at
http://www.tianya.cn/publicforum/content/free/1/1447939.shtml; dagl ock, “Zaitan minzu
l' iang ge pingchuan biaozhun” (Another discussion of
Hanwang, 24 Nov 08, http://torgugin.wordpress.com/2009/01/27/kingsreturn-essay/.

®Zhao Fengnian, “Lun manqging canyu shili de qgianza

how the latent danger of the remaining forces of the Qing is no less serious than the forces of Taiwan

independence), Tianya, 19 Nov 08, at http://www.tianya.cn/publicforum/content/no01/1/393658.shtml;

kingsreturn, “Liangnan de xuanzhe: Han minzuzhuyi d
®«Yan Chongnian vyul u’TiangaYs@et086thongni an quotes),

http://cache.tianya.cn/publicforum/content/free/1/1437253.shtml (removed, accessed via baidu cache on

20 Dec 08).
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and Ming B dynasties, while also disparaging Han clothing as incapable of embodying the national
essence.

Yan Chongnian quickly claimed the quotes were a fabrication, but others remained suspicious,
claiming there was iparticpdtianinawidespread conspttagyntoc e of Yan' s
humiliate the Han and destroy the last remaining remnants of their racial pride. One blogger
asserted that at least 100 million Han were brutally massacred at the hands of the Manchus,
reducing their overall population from 150 to 50 million, a crime that far exceeds the 25 million
killed by the Japanese during World War Two.”® Making reference to the Nanjing Massacre 74§ 5{ K&

7% or the Holocaust, the prolific, the mainstream female blogger and young media personality Li

Yang ZZfHwr ot e : “1f someone Mie& KdamnpfioraViectasorpramsote thé sele pr o mo t
of pork, or the Nanjing Massacre Museum to advocate the Great East Asian Co-prosperity sphere

and got smacked, wouldn’t they say he deserved i

For many Hanists, the official condemnation of the slap reflected the growing cultural,
commercial and political power of the Manchus in China. Making repeated reference to the massive
swelling of its population since the expansion of the preferential treatment policies during the 1980s,
theytendtovi ew t he Manchus as a dangexols mhefemy mwi @l
the Jews in Hitlert' s olRuWreapd drn tMae ' “scwdbditdstnaal.i sHa n-
are filled with facile and at times ridiculous conspiracy theories about the latent and secret nature of
Manchu power in Chinese society, with one Hanwang blogger claiming to have exposed the hidden
power structure of the Manchus in the Beijing cultural and literary circles, with Lecture Room
producer Wan Wei Ji _I! but one prominent exampleofa “ Mawicthhu a Ha hanxdg r na me”

manren I £ N).>* While some called for the rebuilding of the Great Wall to keep these* br ai ded ,

*Wumaodang, Guanyu
surprise attack on Yan Chongnian), Tianya, 8 Oct 08, at
http://cache.tianya.cn/publicforum/content/free/1/1438680.shtml (removed, accessed via baidu cache on
15 Dec 08).

Li Yang, “Da Yan Chongnian yi zuiba suan gqing de"”
single cheek), 10 Oct 08, as reposted at
http://www.hanminzu.com/bbs/dispbbs.asp?boardid=171&id=233532.

»Tianxia zhi zhong, “Jiekai Beijing deng da chengs
yijiao eryi” (Lifting the Iid on the structure of f
and other major cities: only the tip of the iceberg), Hanwang, 5 Feb 09, at
http://www.hanminzu.com/bbs/TopicOther.asp?t=5&BoardID=13&id=243793; Jian weixie jiangjun,

“Yangphba paangtan de | anmu zhipianren ‘“Wan Wei’' shi
Lecture Room ‘ Wan Holeang, 25FHetks08,&& Manchu! ! 1) |
http://www.hanminzu.com/bbs/dispbbs.asp?boardid=8&1d=201282; Dami ngl00, —hankingi zhi zu«
manren Wan Wei baochi gaodu jingti (Yes, the producer — maintaining a high level of vigilance against Wan

Wei the Manchu with a Han surname), Hanwang, 12 Oct 08, at
http://www.hanminzu.com/bbs/dispbbs.asp?boardid=171&Id=233712

Dahan zhi feng’ xfijHanas’' Chon
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Tartar pigs” f r’othersarguel this veayekactigwha thé Marahus and their Han
slaves are conspiring to carry out. In fact, one finds a distinct tension within their discourse between
the desire to expeln”oreleexreenrtnsi n atte paritydiieberabepor ipr e s e
and a reluctant acceptance that assimilation is crucial for maintaining the territorial integrity of the
national geo-body.
Another Hanwang blogger claimed that the ultimate goal of the Manchus and their supporters
was the restoration of the Qing dynasty or, at a minimum, their independence from China, making
them a bigger threat to Chinese sovereignty than the Tibetan, Taiwanese or Uyghur separatists.
Using |l oopholes in the CCP’'s nationalities polic
media and cultural platforms, while permeating key central government ministries and local
administrations as illustrated by the Shenyang YfHc i t y g o vfestivahof@ng dulture and
the erection of a bronze statue of Emperor Pu Yi ##{{¥ to celebrate the 360-year anniversary of the

Manchu conquest. Entire villages in the Northeast and Hebei {7]-L, it was claimed, were now

Manchu. And they are a clever and two-faced lot: “On the one hand, t hey wan
|l i ke the Jews, while on the other hand they shou
down ‘Han chaunvi sm’ on ot her webshHobretlseNazs¥h o i s U

Who is criticizing the Manchu Qing, and who is promoting contradictions among the races (minzu)?
This is truly a case of a t*manetherpostng thé protific * st op t F
blogger Zhao Fengnian ¥+ poi nted to the “American Revive Man
“Of ficial Website of the Manchukuo Temporary GovV
that the plot to break away from China was already well advanced with strong international
support.”

The bl ame for rising Manchu power was placed s
policy of pref er 8lndrderaodplacatatioe deaire fortindepeadenaegonet .
Hanwang blogger claimed that the CCP offered a quid pro quo: if the minorities do not seek
independence, the party-state will offer them a series of special rights and policies. Yet, these
shortsighted and politically motivated policies have backfired. Rather than reducing inequality and
ethnic sentiment, they have intensified. As a result, a Uyghur merchant can stagger around the

streets of Shenzhen ¥3)l| wielding a knife because it is part of his culture, while officials turn a blind

“Wumaodang, “Guanyu ‘Dahan zhi feng’' xiji Yan Chon
*Yidao shandian, “Jingti *‘Mandu’ shili zaidu xinggq
against another rise in é¢éhecdwsiceg mdnewWadchal amidtey
nation), Hanwang, 12 Dec 08, at http://hanminzu.com/Article/jsdt/200812/78.html.

»Zhao Fengnian, “Lun manging canyu shili de qgianza
®*kingsreturn, “Li anngznuaznh udyei xduea nxzihneg:qiHahne njii ngshi .”
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eye to the robbing of Han merchants at a Yunnan farmer’s market in the name of national unity.>’
Far from beingthe® backbone of t he nat secondscldsscitizaneinthkea n maj or i
own country,*® or even worst, fourth-c | ass ci ti zens, tasbltohge “aksasne ritnsd e |
them below (1) the Europeans, Americans, Koreans and those minorities that seek independence; (2)
the Hong Kongese, Macauese, Taiwanese, CCP officials, rich businessmen and the ordinary citizens
of Asia, Africa and Latin America; and (3) those national minorities who do not seek independence
from China.”

Among the affirmative action policies, the Hanists most frequently criticize those related to
education and population control. On the national college entrance exam (gaokao {=%), it is
claimed on Hanwang, minority students in Western China require only 200 points while Han
students need 500 points. As a result, low quality and uncultured people are creating a pestilential
atmosphere that hinders the development of advanced culture in Chinese universities. By providing
exceptions to the One Child Policy, the minority population has skyrocketing from a mere 3% of the
population in 1949 to 10% today, while the historical trend towards sinicization (hanhua X {t.) has
been reversed. Like the parable of the slowly bu
steadily sapped the energy, wil/l and ndephong i t of t
KT of its entire race.® It is strange, another anonymous but widely circulated posting asserts, how
Kubl ai Khan’'s Mongol Yuan dynasty, Hitler’s Nazi
policies to preserve the power and privilege of their own race, while the Chinese government is
promoting the interests of the national minorities over those of the Han majority.®* In America,
another blogger wr it e shgoshtrireu /WEddibis & derdgdtonyiingult, mi nor i t
but in China it is a glowing term that signifies that one enjoys a high position and special treatment.®

The more hardcoreelementsar gue t hat the Manchus and other m
(isheng %) or “ g ar Wbafdyomgzhivid I % Jlook(ng to bore into the superior and

pure blood of the Han. For them, bl ood is the most i mportant

"mcbfaa, “Nanyuanbei zhe -gumosandfthenationzlitieepolgiesle” ( The cr o
Hanwang, 24 Nov 08, at http://www.hanminzu.net/Article/ShowArticle.asp?ArticlelD=20.

*Wumaodang, “GuanyuanD&hamgnhianféng’ xiji Y

YHan independent blog, “Zhongguo gongmin dengj.i ru
Nov 08, at http://indyblog-han.blogspot.com/2008/11/national-treatment-in-china-is-below.html.

®Yueqiu, “zu renkouwsdgirarmtriiosmn oyfi ohuui r aclehes cdopul at
Hanzu wang, 7 Oct 07, at http://www.han5000.com/viewthread.php?tid=5173&extra=page%3D1.

®Anon, “Qiya shagousohus hmifrozuu % oZuhogroguda hanzuzhuyi ™ (F
national minorities? Does China possess Han chauvinism?), Fenghuangwang, 16 Sept 08, at
http://culture.ifeng.com/guoxue/200809/0916_4087_785721_1.shtml.

“mcbfaa, “Nanyuanbefzhe de minzu zhengce.
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policy of racial fusion (minzu ronghe [XJ&EE%S) s not hing shodefefat mamst ur
Here some argue that the discerning of blood lineage (xuetong Ifl.%:), namely the maintenance of an
unsullied patrilineal kinship system through the inheritance of surnames and keeping of genealogies,
is the most important criterion for distinguishing the Chinese from the barbarians. Aper son’ s
character and culture can alter, but blood is innate.®* While it was only natural for primitive races
like the Manchu Tartars to seek fusion with a superior race like the Han, this sort of intermingling
must be resistedatall costs, as “melding produces putrid wa
preventing one from seeming beautiful and sweet, let alone sweeterthant hose ot her races.
singleracer adi at es @reBanist,, " wiriiltee st he mel dismallggcesof v ari ot
does n o P Mddtaian zadiabnatidnalists begrudgingly acknowledge some degree of
intermarriage with non-Han elements, but as one of the original co-founders of Hanwang wrote in
July 2007, these tiny amounts of alien bloodare“ dr op B e i a0 ¢ efall to'Hesatinhtathe
purity of Huaxia blood butinsteadv ani sh wi theuitt aposackl e fwfoteanother
in reply, “for a si nigatectheedtirePqificOdean®®] ack i nk to con
In fact, the extent of Han racial purity is hotly debated among those that frequent websites like
Hanwang with the clear reality of centuries of cultural and racial hybridization difficult to ignore.
Numerous replies to the above posts challenge the significance of blood and racial purity to Han
identity. Several argue that culture is more important in determining minzu identity, with one
blogger claiming these threads smacks of Nazism and would only serve to deceive the Han people
while failing to end the systematic discrimination against them. According to this writer, it is a
proven fact that the Han have multiple origins and only island races like the Japanese can maintain
racial purity. By stressing the unsullied nature of Han blood, it is more difficult to assimilate the
minorities, asserts another reply; it was during periods of barbarian invasion that the process of
sinicization was at its greatest. What is required now is more, not less, assimilation with the ethnic
minorities.®’
Some Hanists make a distinction between blood lineage (xuetong) and consanguinity (xueyuan
1fiLZ%) in their writing. Blood lineage refers to the maintenance of patrilineal surnames, genealogies

and associated cultural traditions, while consanguinity is a biological concept and impossible beyond

®Xuanyuan bingrou, Guanyu minzu youlie
r a c élenu ang, 22 March 08, at http://www.han5000.com/viewthread.php?tid=11466&sid=HLS5Gz.
“Qingping jushi, “Han mianzhepgadngdbaej Hanshiaceuéhahn
the product of blood inheritance), Hanwang, 18 Dec 08, at
http://hanminzu.com/Article/jsdt/200812/114.html.
®Xuanyuan bingrou, “Guanyu minzu youlie went i
®*Hol ySinoEm, “Huang Hanchiankzeing hde xmienowm’y xThe gidmp
relatively pure race), Hanzu wang, 11 July 07, at
http://www.han5000.com/viewthread.php?tid=828&extra=page%3D1.
* Ibid.

wenti " (
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the small scope of endogamousclans and tribes.®® Writing inreplytothequ e st i on “ Wh y are

c al | e danothar hlégger'claims that the science of blood analysis is distracting the Han people

from recognizing their c oxwawogwenhublliiZd@id) I i ‘n@ra gteh ias ¢

account, our surnames and the worship of our ancestors each Qingming & P is clear proof that we

still remember where we came from and who are our descendants, and thus we cannot be

considered unfaithful because there are a number of outsidersamong t he wom&yet, of our

others writing on Hanwang and other Hanist websites have interpreted (or rather misinterpreted)

newly published genetic research as sci&ntific e
The Yan Chongnian incident provoked a great deal of discussion about the relationship between

Hanist ideology and Nazi-style racism. In an online interview hosted by Tianya,,'"Huang Hai gqi ng’ s

critics labeled him a shallow, limelight-chasing racist, committed to the same sort of ethnic-cleansing

as Hitler and Saddam Hussein, and queried whether his own lineage and ancestors were completely

free fromalienpo |l | uti on. Huang replied by denying that |

(xuetonglun), attacking his critics as the real racists while seeking the moral high-ground by claiming

that he slapped Yan Chongnian in order to protect universal human consciousness and morality, and

t hat he would have acted in the same manner r egaea

ethnicity. I n Chinese cyberspace, terms I|ike “Nazi,k”’”

slander, bandied about with little understanding of the original context and meaning of the terms in

the West. The slap, Huang Haiqing repeatedly stressed, hadnothi ng t o do with bl ood,

national minorities; rather it was a call for complete equality among all Chinese citizens.

Han Racism as a Boundary-spanner

The wealth of new research on ethnic and national identity in China has helped to paint a clearer

picture of what Lucian Pye first identified in 1

®Lanshui, “Guanyu minzu youlie de | i dériaityofkanfa” (S
races), Hanzu wang, 11 Dec 08, at http://www.han5000.com/viewthread.php?tid=18057&sid=HLS5Gz.

®Reply by Jiguang yiyue on 8 Aug 08 to the origina
Hanren” (Why ar e wanzwangR€ueObjatn peopl e?) ,
http://www.han5000.com/viewthread.php?tid=384&extra=page%3D1.

®See for example Huang han diyi hanfei, “Han minzu
Hanzu wang, 25 Oct 07, at http://www.han5000.com/viewthread.php?tid=6151&extra=page%3D1. The
twomost frequently cited articles are Bo Wen, et. al

c ul t Nature 431(2004): 302-5 ; Hong S-Bhiromosant evideacé of SoutheriYorigin of the
East Asian-specific haplogroup 03-M 1 2 2Américan Journal of Human Genetics 77.3 (2005): 408-19.

Contrast these articles with L. Luca Cavalli-Sf or z a , “The Chinese huANASh genome
95.20(1998): 11501-03.
"“Dahan zhi feng zuoke t i &mayWwindaféldnanswerdNaeti wenggou wen

guestions as a guest on Rambling Talk from the Four Corners), Tianya, 24 Oct 08, as reposted at
http://www.wyzxsx.com/Article/Class18/200810/55941.html.
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nationalism.”? For Pye and others, nationalist sentiment was a tool of state manipulation, used to
manufacture public opinion and fill the vacuum left by the collapse of socialist ideology following the
death of Mao. More recently, scholars have focused our attention on another sort of nationalism:
spontaneous, grassroots nationalism, and the way the Internet and other communication
technologies have unleashed a struggle for control over the symbols and signifiers of national
identity between the state and civil society elements. In incidents like the popular reaction to the
1999 Belgrade Embassy bombing and the 2005 Japanese textbook controversy, China watchers
speak of an angry yet increasingly confident Chinese youth seeking retribution for the century long
humiliation (bainian guochi T14E[E i) faced at the hands of the foreign imperialists, and a new
willingness to call their government to question over its own duplicity—appropriating and then
subverting the theme of state-sponsored patriotism.”
Writing in Nations and Nationalism earlier this year, Allen Carlson provided a forceful critique of
the existing academic literature on Chinese nationalism. He argues that we have narrowed our
intellectual gaze to the point of a largely meaningless semantic exercise which seeks to define the
uniguef eat ures of Chinese nationalism, be it “defer
“Conf uci an " mtéiriateempatb dearlydefine it, scholars have tended to reify
otherwise fluid categories of identity, while shying away from viewing the politics of identity in China
as a performative process with a diverse set of positions, assumptions and voices. In particular,
Carlson notes, our |literature on Chinese” nati ona
which attempt to identify the boundaries between those who are on the inside and the outside of
the national divide.
As a cultural sentiment, nationalism seeks to identify where the lines of the community stop and
who is to be included and excluded from that community. Yet, this boundary making process is
never static, single-layered nor uni-dimensional: boundaries can shift (often rapidly) depending on
the context. To date, the literature on Chinese nationalism has tended to focus almost exclusively on
the role of the “foreigner,” here defined | argel
including Japan), as the dominant Other against which the Chinese Self is constructed, regardless of

whether one is talking about state or popular expressions. Similarly, the pioneering work of Frank

“Lucian Pye, “How Chi na’ s ChinesetNationaligm,dd.somatham&rger Shangh ai
(Armonk: M. E. Sharpe, 1996): 87l ederea taifommamiZdngdfrost-'Sui s heng
Communist Studies 31.3 (1998): 287-302.

7> The literature here is vast. But for representative examples see Gries, China's New Nationalism;

Christopher Hughes, Chinese Nationalism in the Global Era (London: Routledge, 2006); Guo Yingjie, Cultural
nationalism in contemporary China (London: RoutledgeCurzon, 2004); Zhao Suisheng, A nation-state by
construction (Stanford: Stanford University Press, 2004); Xu Wu, Chinese Cyber Nationalism (Lanham:
Lexington Books, 2007).

“Al'l en Carl son, *“Nutiohshna Mogodalisp 85r1 2qDH: @035. v e , ”

” Ibid, 29.
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Di kotter on the discourse of race in wap#hna f ocus

#), chiefly Westerners and Afri camigiH)dietdahe exc]l

misplaced assumption that the lack of marked physical differences between the Han majority and its

ethnic minorities “pretchaeadffides.h’'e el aboration of
The® Chi nese” ‘isaryhifdedsa eiticg ap@ecidtion of the dynamic and fractured

nature of national identity formation in China. Here the vast ethnic categories which form part of the

PRC’ s mul t icbauelht potenaid to attdike ‘alh o u nsgdaanery,”’”’ destabilizing and re-

orientating ethnic sentiment in usual directions. While incidents like the Olympic torch relay tend to

galvanize anti-foreign vitriol, recent ethnic violence in Lhasa and Urumgi have shifted the venom of

Chi wean gsr y fenging i) in the direction of a more familiar Other, the b ar b"ar i ans

within. It is during times like these that this small group of Han racial nationalists find themselves at

the centre of online attention, attracting thousands of new visitors to their websites while plying

them with easy scapegoats and answers for the complex wellspring of frustrations seething beneath

the surface of contemporary Chinese society.

76 Dikotter, The Discourse of Race in Modern China, X ; See al so B alackrgcisngima ut man, ‘A
post-Ma o  C Hhe Ghing Quarterly 138 (1994): 413-3 7 ; Mi chael S -89 Nbnjing amtir | “The 19
Af ri can TieChind Guerterlg 138 (1994): 438-57.

"Carlson, “A flawed perspective,” 30.
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